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COLLECTANEA. 

STORIES AND OTHER NOTES FROM THE UPPER CONGO. 

(Collected by the Rev. J. H. Weeks, Baptist Missionary, 
Monsembe Station, Upper Congo River.) 

IT may interest you to know how these stories were obtained. 
Soon after we opened this station, in August, 1890, I tried to get 
some native stories from the boys, but failed in every attempt. I 
felt sure, however, that they had some, and it was not until one 
evening early in 1892 that I was successful. On that evening 
while I was writing, some boys were sitting on the floor at my feet 
talking. After a time I noticed that one was talking and the others 
listening intently. I made a mental note of it, and the next day 
I asked him to write out on a slate for me the palaver he had told 
the boys on the previous evening. He did so, and I found it was 
a native story. I gave him a small present and asked him to 
write some more, which he did, and in a short time I had four or 
•five boys writing stories on my verandah, and very often one boy 
who knew a story, but could not write, sat and told it to one who 
could, and then shared the spoil. We,have between sixty and 
seventy native stories, and the majority of them was handed down 
by one chief, who, although he died before we came'here, is still 
spoken of with respect on account of his knowledge of the ancient 
myths and customs. 

These stories, or most of them, have been printed in the 
original, to use: first, as a reading book for our school; secondly, 
as a storehouse of native idioms for bur own use; thirdly, so as 
to have them in a handy and permanent form for reference.1 

Some of the stories are witty and amusing; others are only 
remarkable for the way in which they account for the present state 

• 1 T h e thanks of the Society are due to Mr. Weeks for the copy of this 
work which he has kindly presented to the library.—ED. 
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i8a Collectanea. 

of affairs in the physical and moral worlds; others give a clear 
insight into the native mind, and his view of the spirit world. 

In the following translations I shall try as much as possible to 
keep to native idiom, but here and there for clearness, and also to 
avoid unnecessary detailed explanations of words, I shall have to 
depart from that rule a little. 

I.—Lo LA MOTU WAWI. (Miketo, p. 2.) 

Concerning a Person. 
His name was Mokwete. He possessed a number of wives, 

•but he lived in a hunting camp. He made traps with twisted 
cane. One day he went to look, and found an animal trapped; 
when he had taken the animal, he said to his wives : " My wives,, 
take this animal and cook it." They cooked it, and when it was 
finished they divided it into two portions; one they took to him, 
and the other they kept for themselves. The husband took it, 
and ate it, but was not filled.. 

By-and-by he caught another animal; then he said : " I have 
caught plenty plenty animals, but I myself have never' eaten to 
repletion, because of my numerous wives." Another day he 
went and found another animal trapped, and then he deceived 
his wives by calling out: "Wives of Mokwete, wives of Mokwete 1" 
They answered: " Yes." He said: " Should your husband come 
with meat, you must not eat; if you eat, you are dead." They, 
answered: "Very well." The wives waited a little, and, looking, 
saw their husband coming with an animal. He put it down, and 
told his wives to take and cook it. The wives cooked all the 
meat, and brought it all to him. The husband said: " Why have 
you not taken some meat?" They said: "A person told us just 
,now, ' Should your husband come with meat, you must not eat 
it.'" Then he ate it, and sang. 

He went to look at his traps and found another animal. H e 
started again for that place from which he had called to his wives. 
A boy was visiting the place, who when he saw him, hid himself 
in a hollow tree. He looked, and saw a person come staggeringly 
along and throw something heavily down, then he said: " Wives 
of Mokwete 1" They answered: "Yes." " Should your husband 
come with meat you must not eat it, if you eat it you are dead." 
The boy looked and found that it was his father who was deceiving 
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Stories from the Upper Congo. 183 

his mothers. He went at once and told his mothers that " the 
person who is calling now is father." His mothers said: " It is 
untrue." He answered: " You doubt it, come and look then." 
They went and beheld their husband standing calling to his 
wives. When they saw their husband there they returned, and 
afterwards when he came with meat they cooked it for him. 

He went again, then the wives said: " Let us run away." They 
fled, they broke the saucepans, they put. out the fire, and ran to 
their towns and told the people: " We would have stayed if we 
could have eaten of the animals our husband killed; he killed 
one and we ate of it, he killed another and refused us ; we felt 
angry and ran away." 

1 You see women got the habit of running away from this, and in 
the same way people became liars. 

The last two lines contain the moral to the story. They are 
very fond of rounding off their stories with reasons for the present 
state of things. 

There is only one remark to make on this story. The women 
would have the full sympathy of all who heard the story, and the 
man would be condemned for his selfishness, but applauded for 
the cunning way in which he tried to deceive his wives. Voices 
telling them what to do would be accepted as very probable, for 
they come quite within the sphere of their philosophy. 

II .—Lo LA ENSULUNKUTU NA LOKANGA. (Miketo, p. 4 . ) 

Concerning the Owl and the Partridge. 
They had been fishing in. a pond when the owl killed the 

partridge, skinned it, dressed himself in it, and so, changed into a 
partridge, went to the town. The partridge's son asked the owl, 
saying.: "Where is my mother?" The owl, deceiving him, said: 
" Why, I am your mother." The young partridge cried: '' Those 
are the arms of my mother." Then his grandfather said to the 
owl: "Why did you kill the partridge? Behold, you now wear 
the skin of the partridge, and why are you deceiving the partridge's 
son?" They killed the owl, he died in revenge for the partridge, 
and they buried him in the road on the way to the well. 

The little boys [i.e, little partridges] went to draw water; they 
passed along in numbers, having with them the partridge's son; 

D
ow

nl
oa

de
d 

by
 [

U
ni

ve
rs

ity
 o

f 
Su

ss
ex

 L
ib

ra
ry

] 
at

 0
8:

08
 0

6 
Ju

ne
 2

01
6 



Collectanea. 

when they reached the place where the owl had been buried all 
the boys passed without spitting, but the partridge's son spat on 
the grave. They drew the water and were returning to the town, 
when the owl stopped them and asked each one: " Did you spit 
here?" But each one denied doing it. When the partridge's 
son was passing, he who spat there, the owl asked: " Did you spit 
here ? " and he answered: " Yes." Then the spirit [mungoli = dis
embodied spirit] of the owl tied him and killed him. 

For this reason the people are afraid of spirits, because he [the 
owl's spirit] killed the partridge's son. 

This story illustrates two customs and one belief among these 
people. 

1. The law of revenge. An eye for an eye, a tooth for a tooth, 
is carried out'literally. When A. wounds B., B.'s only desire is 
to wound A. to the same extent; but should he go beyond, A. 
has the right to square the account by wounding B. again. Should 
A. wound B., and B. in return wound A. so badly that he dies, 
then A.'s family will use every effort to either kill B. or one of his 
family. In the eyes of the natives the one who killed B. or one 
of his family would be held guiltless. They would say that he 
was simply doing his duty by a member of his family. Should a 
slave kill a chief, the death of the slave would not square off the 
death of a chief, so the slave's master would be held responsible, 
and either he or one of his family would have to pay the balance 
due. We have had examples of each of these points here. . 

2. The respect clue to the dead. The owl had paid the debt of 
his crime, therefore why insult his grave ? The custom was very 
prevalent when we came here, not to mention a dead person's 
name directly; but if it were necessary to speak about him, some 
little characteristic was mentioned. As we talk so freely about 
our dead, they are not now so careful as formerly. 

3 . The spirits of fairly good people go to "Longa" (the nether 
region), but specially bad ones wander through the forests or 
remain about their graves. Such spirits are invested with all 
kinds of power, (a) They bring sickness on a town, but can be 
driven out by proper means through the agency of a " medicine 
man." (6) They bring sickness on an unfavoured individual, but 
the medicine man has power, under conditions, to drive the sickness 
thus caused away, (c) They sometimes take possession of a man 
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Stories from the Upper Congo. 185 
and talk through him, telling the people what they are to do. 
The signs of such possession are: the body quivering, the eyes 
frenzied, the language obscure—being generally the ancient obso
lete language of the elder folk. When under the sway of the 
spirit [mongolt] they deliver messages from some well-known 
deceased person to some living person. This has, however, quite 
recently fallen into disrepute here, because it has been used as a 
means to get slaves, &c, by the person so possessed out of others. 

SUNDRY NOTES. 
1. Charms are used to protect inanimate objects from malign 

influences. 
Among the Bangalas it is the custom to tie a small palm-plant to 

the central post when building a house, otherwise some enemy 
will bewitch it, and cause it to leak; badly, or throw it out of the 
perpendicular, or spoil it in some way or other. The palm-plant 
is always used, but frequently it 1$ supplemented with other 
charms, according to the experience or predilection of the 
builder. Canoes are protected, during construction, from cracks, 
bad shape, &c, by a seed pod or a piece of candelabra euphorbia 
tied to them. The man. while making the canoe will abstain 
from water, and drink only sugar-cane wine, or from some particular 
food. Should he through carelessness happen to partake of the 
tabooed article something will spoil the canoe. There is scarcely 
a thing manufactured except under the protecting influence of a 
charm. Fishing-nets, smithy-work, stools, houses, canoes, pottery, 
all have their own special charms; and those who make them 
also have each his own charm to protect his skill from the malign 
influence of any witchcraft that may be exercised against, him by 
his enemies. 

2. Charms are used in dealing with living things. 
No attempt is made to capture elephants until an elaborate 

ceremony, lasting from one to.three days, has been performed. 
When elephants are known to be in the neighbourhood, a man 
will call a fetish-doctor to impart to him the necessary skill to 
ensure success. The fee to the " doctor " will be either a lump 
sum down or a commission on the sale of the slaughtered animal's 
flesh, or both. Sometimes a " doctor " will visit a town in the 
vicinity of elephants, and after performing certain rites will sally 
forth with'people from the town to trap and kill.. Helpers will 
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186 Collectanea. 

take a part of the flesh if the hunt is successful, but if otherwise 
the "doctor" excuses himself by saying that a more powerful 
charm than his has been used by an enemy to counteract his and 
bring about failure. 

As hippopotami are more plentiful than elephants, the requisite 
ceremony to ensure success in killing them is neither so elaborate 
nor so long; crocodiles, however, being very cunning, no attempt 
is made to catch them without much ceremony. As fish are very 
common, no specially prepared charms are necessary to catch 
them, unless large quantities are wanted, or expeditions of an 
extensive kind are made. 

The first fish caught by,a lad is given to his parents, or those 
who stand in that relationship to him, otherwise he will fall under 
the ban of a curse. The first fish caught in the season is given to 
the person who greets the owner first on stepping ashore, or he 
will have no further luck. The giving away of the firstfruit of 
skill in manufacture, in farming, in hunting, &c , is widely 
observed. 

3 . " Likundu " is the native term for an occult power supposed 
to be possessed and exercised by many individuals; both its 
possession and exercise may be without the knowledge of the 
person who is supposed to possess it. 

A person is accused of possessing " likundu " when he or she 
is. extraordinarily successful in hunting, fishing, skilled labour, or 
the accumulation of wealth. There is apparently only a certain 
amount of skill extant, only a certain number of fish to be caught, 
only a certain amount of wealth to be gained; and for a person 
to excel all others is a proof that he is using evil, means to his own 
advantage, and,in thus defrauding others of their-share he lays 
himself open to the charge of possessing " likundu." 

The charge of having " likundu" is sometimes brought play
fully against a person, and is then simply equivalent to our phrase 
"you are too clever," but when used seriously against one it 
causes much .annoyance, and can only be disproved by either 
drinking the ordeal or refraining from doing that which has 
brought the charge.' There is a man in this town who will not 
set traps for the palm-rat now, because his success has laid him 
open to the charge of having " likundu." A person who possesses 
this " likundu " may unconsciously cause the hunting skill of any 
hunter in his family to fail. There is a hunter of hippopotami in 
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Stories from the Upper Congo. 187 

this town who for a considerable time was very successful in his 
expeditions. Soon after we started our mission work he utterly 
failed in his hunt for them, and could not kill a single one. He 
returned to the town after one of his unsuccessful hunts and 
accused his nephew, a lad of ten or twelve, of having exercised 
his " likundu " against him. The lad denied the charge, but on 
having the " ordeal" administered it was satisfactorily proved to 
those concerned that he had " likundu," consequently his brother 
paid a heavy fine to the disappointed hunter who had been the 
supposed victim of his evil through unconscious machinations. 
He has done little or no hunting since. 
. It is a common belief that girls and lads "have plenty likundu." 

This belief perhaps originated, but is certainly strengthened, by the 
fact that the ordeal-drink is an intoxicant, and as girls and lads 
are not inured to its effects they become quickly intoxicated and 
fall, but after having taken it a few times they are able to resist 
its effects, or as the natives say: " they have no more 'likundu.'" 

4 . Ordeals used are as follows:— 
The most common one in this district is " nka," on the Lower 

Congo " nkasa," It is the outer skin of the rootlets of a certain 
tree; when the skin is scraped off it looks like'the combings from 
plUsh velvet. A piled teaspoonful is given. If the person is 
guilty he will soon fall intoxicated; should he not fall intoxicated 
his innocency is proved. If two persons, the accused and the 
accuser, take it, as often happens, the one who falls first is the 
guilty party. Should the accused fall he is guilty, should, how
ever, the accuser fall first his accusation is thereby proved false. 
. The next in favour is the " lilela " or wild yam. About a pound 

is boiled and administered in lumps to the subject. The " nka " 
is never given in sufficient quantity to kill, but,the "lilela" is 
very often fatal in its action. 

" Mokungu " is very seldom used. The bark of a certain tree 
is broken off, and the inner skin of the bark carefully scraped; 
the juice from this skin is pressed and dropped into the eye. If 
the eye is blinded the person is guilty. 

5. A few years ago, it was the custom in this district that when 
the fishing season began badly, the parties interested contributed 
towards the purchase of ,a slave, generally an old person, who 
was bound hand and foot, and thrown into the river to propitiate 

, the water-spirits. As the people who contributed the necessary 
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i 8 8 Collectanea. 

amount fished continuously and zealously to gain as much benefit 
as possible from the appeased disposition of the water-spirits, they 
of course were very successful, and put to the credit of their 
sacrifice what was really due to their zeal. There is to-day in the 
district above this, a man with one eye who was sacrificed in this 
way. While in the water his bonds became unfastened, and on 

.swimming to land he told the people' that the water-spirits had 
sent him back because they did not'want a one-eyed man. His 
wit saved him. 

6. I will close with two or three observations on the drinking 
customs of these people. The liquor generally used is fermented 
sugar-cane water. (Palm wine is drank, but is very scarce.) The 
canes are cut into lengths of two feet, stripped of the hard outer 
skin, put into heavy canoe-shaped troughs, and. pounded with 
heavy pestles until the fibres are crushed and separated. The 
mode of pressing the juice out is one that I have seen illustrated 
as an old Egyptian one. Two strong uprights are fixed in the 
ground, and at a convenient height a horizontal cross-piece is 
placed. Rope a quarter of an inch thick is plaited into an oblong 
web two feet long by about one foot three inches wide,'with loops at 
each end; the cross-bar is threaded through one end, and a short 
stout stick is passed through the loops at the other or lower end ; 
a large handful of juicy fibre is placed on the web and held in 
position while the lower stick is turned two or three times until 
the fibre is enclosed in the web, then the lower stick, is turned 
repeatedly until the fibre is pressed dry; the juice runs into a 
slanting canoe beneath, and is drained off into jars. This process 
generally takes place in the,morning, some fermented wine is 
added to the fresh juice, and by the early afternoon the whole is 
effervescing and ready to be drunk. A jar of about three gallons 
can be bought for a couple of yards of calico. 

A man buys a jar of wine, beats his drum in a certain way to 
call his friends, who, after a few minutes, begin to gather from 
various parts of the town, often followed by a wife carrying a 
stool and some article out of which the man is to drink. One has 
a bottle, another a saucepan, another an old coffee-pot, another a 
jug, another an enamel mug or a glass. A man is chosen to dole 
out the wine. • The majority drink in the ordinary way, but some 
drink in a manner peculiar to themselves. • One draws his wine 
through a tube; another has a cloth dropped over his head while 
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Animal Superstitions. 189 

drinking; another places some fine-shredded grass over the 
mouth of his bottle and draws the wine through that; another 
takes a part of a plantain leaf, makes a channel down the middle, 
puts one end into his mouth, and pours the wine out of his cup 
on to the top end of the leaf, from whence it runs down the 
groove into his mouth. All these various modes of drinking are 
rigidly followed out of regard to the strictest injunctions of some 
medicine-man, who has told them that in order to prevent the 
return of a sickness from which they have suffered or to escape 
some disease they must drink wine in such and such a manner or 
not at all. 

When a man is " on the booze," he sticks a leaf in his hair to 
show it, and then no notice is taken of any stupid Or insulting 
remark he may make, or any business transactions he may enter 
upon^ 

JOHN H . WEEKS. 

ANIMAL SUPERSTITIONS. 

I. From Symt, Asia Minor. (Ante, p. 129.) 

[The following are a selection from the notes collected for me 
by Mr. Demosthenes Chaviaras, and translated by Mr. W. R. 
Paton.] 

1. The sponge-fishers think it an evil omen if they see an 
octopus at the first place they touch at on their way to their fish
ing ; they refrain from catching it. 

Children's clothes „on which a cat kittens are thrown away, as 
are those over which a bitch that has just littered passes. * 

When they hear the owl's cry they think it a good. omen; 
the women say to it: k\uxvas Ka\h yafiirhpia Kal oovvov, KOXO. 

fiavrara, " Good news for us and good messages from you." 
Children who catch an owl hold it by the beak and say these 

verses: 
KOVKKOV (iaha fiaiavt) trCis \opevei 1] fiavva trov ; 
TovpiKa KI ap/ieviKa xi apu.evoTro\irt<a. 

" Palm-Sunday owl , how does your mother dance ? 
Turkish and Armenian, Constantinople-Armenian." 

And then the owl shuts its eyes and goes round like a top. 
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